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Introduction

After studying the two priesthoods who were the subject of this research, I saw the
priestly ministry in several points of views. I noticed how different is the situation in
Christianity aside Judaism, but I have identified those similarities, which evince a certain
continuation of the Christian priesthood from the Old Testament priesthood.
In all world religions, the one who made the connection between heaven and earth,
between god and man was the priest. To speak or write about the priesthood in Judaism and
Christianityyou need ancient and detailed knowledge, as these two religions and civilizations
marked many peoples and still continue to do it more. Throughout their history, both Jews
and Christians were persecuted, even if the intensity underwent some changes. Paradoxically,
the times we live in are translating to some extent with the living of faith, both in Judaism
and Christianity, in the early days, when the priesthood do crystallize seekinig to impose the
necessary authority.
Given that lately seen an anticlericalism stressed promoted obstinacy in public
opinion by the media and beyond, a work compared Study of the Institution of the Priesthood
is always necessary in theology, especially since in the Romanian territory there is no study
to trat in comparison the subject discussed in detail.

For the Romanian theology, a deep undestanding of the theme of interest comes not
only to fill a gap on the research but to also enrich the list of works that speak about the
priesthood but rather to make it extremely aware both ministers and members of the
Romanian Orthodox Church about their historical and national mission.
As for today, the importance of the method of research and hesis objective, based on a
brief presentation of historical and biblical teaching, we will analyze in this thesis, the
priesthood as an institution. The work is based on the biblical-historical method, th chapters
being ordered based on the time sequence of events. The Bibliography consists of the
fundamental works of from Romanian and international.theology.The materials usedm gives
the thesis a current stage; in this respect it should be noted that the work uses various foreign
materials, selected according to their relevance to the topic in question.

1. The Priesthood in the neighboring religions of Israel

The wording of the introductory chapter aims to brief an overview of the concept of
the priesthood as the element that is found in most religions or religious beliefs of the world.
In this chapter we outline the premise that the priesthood is found in these religious
communities in numerous ways, from a simple task to a spiritual brotherhood or community
organization thoroughly; from the primary manifestations of religion to people’s belifs that
have marked human culture and civilization.
Going on the history path, in ancient religions, the priest was not only the one
practicing the priesthood itself, but also representative of culture and civilization. The priest
figure as the minister of divinity is found exclusively throughout the ancient world and on
biblical sources, which priests function is characterized as “sacred service”
Assuming the argument that pre-Christian priesthood had a formal, deficent function,
I will make a brief portrayal of some Christian religions, this only in terms of providing an
overview of the concept of ”priesthood”on the Assyrian-babilonienieni, Canaanites,
Egyptians, Hittites and Romans. The role of this brief overview is that these people were in
close geographical proximity or cultural advancement of the people of Israel, leading to a
logicaldiscussion of likely direct or indirect influence on Israel, a matrix that have to leaven
Christianity .

2. priesthood in Judaism
- Priestly paradigms to Constantinian era –

This chapter highlights the priestly function in the Jewish community. First, based on
a brief representation of specific historical time frame we will analyze specific Old Testament
priestly function and role in the social-religious Jewish community. Then we show the
situation of the Jewish priesthood during the Savior and the history and evolution of the
Jewish rabbinate to dismantling patriarchy.
The incursion carried out in Israel's history reveals a constant preoccupation of the
only chosen people of God on earth, to make known and show the world that Israel has
always been a theocracy and that his mission was specifically put into practice primarily by
the Consecrate Lord . The chosen people will see how important the priestly caste
organization is. The priesthood will show a certain way, being specific to different biblicalhistorical periods.

II.1. The premozaic priesthood

In this chapter we will show that early stage of the priesthood in Judaism consists of a
simple form of priesthood, as seen on the priesthood of fathers of family leaders and
firstborn. In this initial form is relevant to present the priesthood of Melchizedek. The
priestly function begins at creation, and then gain a certain way, being specific to different
biblical-historical periods. Terms of the existence of the priesthood to the chosen people,
before Moses times, we find them exposed in the Old Testament writings, but this Priestly
function does not appear as an organized and permanent institution.

II.2. Moses and the institution of the priesthood

Sarting with Moses, another form of priesthood appears; Now the priestly function
was more visible, but in parallel with that, it continued the premozaic practice the on that
equiped the head of the household with tasks and priestly acts. The Mosaic priesthood put in
front a clear context, that the holy covenant on Mount Sinai, God chose one tribe - the Levi to fulfill the priestly function. By the unit of sanctuary and priesthood it is kept the faith and
unity of the nation union.

Levi’s priesthood receives a single character, any other forms of priesthood or
practices of other tribes being exluse. Priests had to be direct descendants of Aaron - this
being the first condition that must be met. Now, the high priest assumed the central authority.
Meanwhile clergy remained independent of laic authority and was defeated its prestige due to
his priestly functions. He was considered the foundation of theocracy and morality.
So the paradigm shift was seen with Moses, when another form of priesthood is born.
This means that the priestly function was more visible in the Mosaic priesthood, but parallel
with it, continued the premozaic practice, the one that gave to the head of the household the
tasks and priestly acts.From now priesthood of Levi gets a single character, any other forms
of priesthood or practices of other tribes being exluded. Since the time of Moses, the Old
Testament priesthood was organized in three stages, which correspond to the holy tabernacle
in: Holy of Holies, holy and backyard tent. The Priesthood is now served by people
consecrated for worship: the great bishop, priest and the Levite.

II.3. Priesthood in the First Temple period

What characterizes this period is that it is linked to the emergence of the
monarchy.Now, function of the monarcht is very well defined,throughit it, he access to the
altar and bring all categories of offerings. It can be said that the interaction between kingship
and priesthood is one of the most important features of the history of Israel, because never in
Israel - unlike the rest of the Middle East - the priesthood was not embodied in the person of
the king. While the priesthood is older than royalty, the monarchy gave priesthood the
possibility toreachits maximum of social development.
However, political interference in religion always makes his presence felt. It is clear
that relations between kings and priests were not always smooth. We can talk about cases in
which the monarch was involved in the maintenance of the Temple and when the occasion
arose he has imposed his authority in a brutal way. This has led to lower high priest's
authority. With the foundation of the temple by Solomon, the priest became an authority
among the faithful.
A new perspective on priesthood is seen with simultaneous destruction of the Temple
and the monarchy (I.D. 587 Hr.), when practically it ended the royal protection given to the
priesthood and priests had greater authority over the community. Released now from the
temptations and trends of political power, the priesthood is emerging as spiritual pole of the
Hebrew people; It was the period when Hebrew was a stranger among the heathen people.

II. 4. Priesthood in the period of the Second Temple

After the returning from captivity, all priestly families were resettled in the functions
they had before. According to Ezra religious reform, the priests and Levites are gathered to
“cleanse” the sanctuary and to prepare it for the solemn feasts. During Ezra and Nehemiah
times, they watched as the priests and Levites genealogy to be checked carefully. After the
Babylonian exile, and Temple and its clergy have become the absolute center of Jewish
identity. After the exile, the priesthood influence was increasingly affirmed and priestly
hierarchy has gained growing authority.
Now Temple exceeded in importance all the other institutions so that some foreigners,
as the historian and geographer Hecateu of Abdera, considered the Hebrew as priestly people,
or at least under the domination of priests. From now on, there is an increase in the
importance of the scribes that, unlike priests, were not conditional on the membership of a
particular hereditarygroup.
The high priest was permanently an important role in the history of the Hebrew
people. According to tradition, there were eighteen high priests during the First Temple and
about sixty during the Second Temple which shows that the priestly function of the high
priest performed the high priest has involved in the social political stage. Following the
Roman conquest,the position of the High Priest went into decline, becoming a political tool in
the hands of the Romans. The function of the priest in this period of tirme was very
pronounced,in the rebuilding of mosaic character. Compared with the priestly function, the
Leviteslose from their importance in the posexlil period, being considered only as a step to
lower clergy.

II.5. Priest during Jesus Christ

In this chapter I’ve focused on the reality of priestly act, with all means about the
liturgical space that it implied. Here we will not leave from the question about the role of the
priest in the community, in the respective periods analyzed, the question proposedby he
previous chapter, but we will discuss the representation if the priestly act. If until now, we
have tried to show what role does the priest had in the Jewish community, here we will
change the perspective and we will show what role does the Jewish priesthood had and how
it was represented as the act itself.

Before the fall of the Temple there is a decay function of the High Priest in that the
choice was made by drawing lots. Yet people still retain a special consideration of the high
priest, that had to remain the undisputed leader of the Jewish nation. In this period we can see
a social gap between the bishops and the ordinary priests.
Besides priests, there were officials responsible with teaching. These law teachers,had
formed a separate ministry as professional priesthood. They were both theologians and
lawyers. Their authority was based not only on their knowledge of the written law, but above
all on perfect knowledge of the oral tradition. It is about the institution of the Rabbinate. The
Rabbis as followers of the Pharisees, continued interpretation of The Scripture and the
formulation of the laws.
After the priest, the next important institution of the Jews, in Jesus time, was the
Sanhedrin, which was seen as a religious and national supreme council. The Sanhedrin can be
seen as a prototype for the Jewish community. Following the Sanhedrin model, each Jewish
community, both in Palestine and in the Diaspora, worldwide, it was administered by a board
of elders elected for life by the community itself. This college of elders, the Sanhedrin or
presbytery, was invested by the laying on of hands. The Sanhedrin, th political body, the
legislature and the court, had to disappear after the destruction of the Temple.

II.6. Following the destruction of the Temple priesthood. Priesthood after year
70

With the demolition of the Temple,a stage of Jewish history ends. Now the rupture
Judaism to Christianity take place. After the destruction of the Temple, ceased and influence
of the priesthood too. It remained the from now on, as a“teaching” position. Rabbinical
Judaism replaced the priests one.
After the year 70, Judaism will enter in the rabbinical period, where the rabbi has the
most important role. Kohen's original function was developed fot the priest for teaching and
interpretation of the Torah (the law). He was the representative and guardian of sanctity given
to Israel by the Lord and listener to the people and the nation.
Regarding the role of rabbis in the rabbinicparadigm Hans Kung shows the fact that
the rabbis are "doctors of the law", so no priests nor heads of the community, nor shepherds,
nor mediators of salvation, but specialists and interpreters of the law, with special training ;
the rabbis replaced the priests as the ruling elite of the people, but they are not an celibate,
monasticelite, detached from the people as in Christianity.

An important event for Judaism after the year 70, was the Sanhedrin or the rabbinical
assembly from Yavneh of Judea. Thanks to this school, founded by Rabbi Jochanan, the
spiritual values of the Hebrew people, defeated nationally and threatened with destruction,
were saved. The Sanhedrin of Jamnia became the successor and the heir of the great
Sanhedrin of Jerusalem, consisting of 72 “old people” who were Pharisees doctors of the law.
Judaism of this time is crossing trenchant moments both in terms of internal
reorganization in the circle and in the interaction of rabbinate or of the socio-political
collision. In 133 a revolt broke out under the leadership of Bar Kochba the Messiah. The
Romans later passed the plow on the ruins of Jerusalem and founded a new city, Aelia
Capitolina. The Palestinian community was now fully organized under rabbinical leadership,
which now has been the undisputed hegemony.

II.7. Cult teaching - Talmudic period (from Bar Kochba to abolish of the
patriarchy)

A rather serious consequence for Judaism after the Bar Kokhba's revolt consisted in
the fact that Emperor Hadrian abolished the Sanhedrin and banned under capital punishment,
the Torah study and practice acts of worship. From now on, the Sanhedrin “decisions” are
recognized by the whole Hebrew diaspora. The main innovation was the replacementof the
pilgrimages and sacrifices in the Temple, committed to studying Torah, prayer and piety,
religious acts that could perform in any place on earth. The continuity with the past was
ensured ny the particular study of the Bible.
As for the status of the Jewish religion in the Roman Empire when the civitate Lex
Antoniana de civitatewas promulgated by Caracalla in 212, is awarded the title of Roman
citizen for all inhabitants of the empire, and then the Jews became privilegedcitizens. Starting
313, Constantine the Great has tried to bring a state of institutional inferiority to Judaism.
Later, the Code of Theodosius maintainsthe Jewish privileges, and insists on the idea of
justice and tolerance.
It became very clear that the Torah became the binder and the symbol of th Hebrew
unity among the nations. This became the foundation of the Jewish people. Since the
postexilic perios, the synagogue becoms the place of worship par excellence.
The rabbinate's systtem were propagated through schools, synagogues and courts and
during its formation (d.Hr 70-640) has built a synthesis between two opposing elements of
the religion of Israel,The Messianic Movement and Priestly Component. The first period of

rabbinate positioning at the forefront of Judaism is happening with the destruction of the
Temple, when the synagogue has assumed a position in the most central Jewish worship,
more than would have had, even in the pharisaical era from diaspora. In this period the
prayer took place from sacrificial prayer, so it can be said that the context of a change of
litrugic pradigm experiences at liturgical, so the liturgical function evolves.
By all rabbinic normativee streams of Judaism, Jews survived from antiquity to today,
living in the diaspora and foundingthe concept of the Jewish core in the rabbi concept, and by
this, the Jewish nation has produced such spiritual heritage which lives throughout human
civilization.
The liturgical function of the priest has evolved from sacrifices to prayers, from the
temple to the synagogue, but even if the cult (function of the priest and the Levite) was
separated from the teaching (rabbinate later) they have never evolved as two separate
concepts by the existence of their phenomenology, but they remained as alive organisms.

3. Christian priest
- As a continuation of the Old Testament priesthood –

We start our analysis from the foundation of the Christian priesthood on the
foundation of Christ and the Apostles. In the center of this chapter we will place questions
such as what is the priesthood, and how it appears early on in the Church in Christendom.
The priesthood of the New Testament is the continuation of the Old Testament and he
one that completes the significance in its presentation of Christ and Melchizedek relational
words: continuity is the fundamental aspect of authenticity, of the unchangebility as
landmarks of the divine presence. We can not speak of a priesthood outside sacredness. The
Church had possesses with certainly, the hierarchy functions before booking a precise
vocabulary on the church hierarchy.

III.1. The Priesthood of Christ - the foundation of the Christian priesthood

The new ministry will be raised from another one, other than the tribe of Levi,
namely the tribe of Judah, royal lieage, from which rises Jesus as King. Jesus was born into a
Davidic family, therefore He could not under any circumstances deal with the Jewish priestly
function. No word and no gesture of Him betrays some claim to have any clerical function.

Unique sacrifice of Christ, the High Priest, marks the end (already prophesied in the Old
Testament) old lawworship (Heb. 10 5).
Christian priesthood is the expanding in time and space of the priesthood of Jesus
Christ, who wanted to build a sustainable society that is perputeze until the end of time. This
society is hierarchical. Jesus gave the apostles authority to continue His work and to lead the
Church.

III.2. Steps priestly ministry in the apostolic era

The effervescence of the faith of those times was admirable, considering that both the
Apostles and Christian missionaries were not afraid even of death or other harmful things, but
boldly go where theirChurch had sent them. Therefore, for us from prezent days, when we
look at early times of Christianity, we remain in awe and can merely admire early Christians.
In our analysis, we start from the linkage of the Apostles with the Church priesthood
and sending them forth into the Church through the apostolic succession. Here we discuss the
testimonies of the New Testament and treatises on the steps of the Christian priesthood.
New Testament texts give clear testimony that the Chistian priesthood has its
fundaments in the priesthood of Jesus Christ, who founded the hierarchy even on the
Apostles.
The Apostles formed the hierarchy of the first Christian community in Jerusalem, but
their mission was a universal one, so their established hierarchy has spread to other
communities. The acting mode of Jesus, however, is not entirely new, having His counterpart
in contemporary Judaism, being similar to the one of the rabbis in connection with their
disciples. The Orthodox Church retains asan very important mechanism of the apostolicity of
its duration, its spiritual leaders coming together of the council or synod. This process is
based upon the archetype of the Council recorded in Acts Apostolic Chap. 15.
As the Apostles gave the ordained priesthood to their successors in grace - bishops - it
is called the priesthood of apostolic succession, which considers all of the three levels of
service. Christian clergy was always legitimated by apostolic succession.
Outside Jerusalem thre was no temple, so the Christian worship was conducted by the
synagoguemodel. With time, Christians being driven out of the synagogue, they had to
organize in separacommunity from the Jewish one and thus to practice their own religion held
in private homes.

The Church took great care in choosing the persons who were to be Consecrate to The
Lord. Regarding the ordination, this was done by laying on of hands and prayer, preceded by
fasting. The first case of ordination was laying hands on the seven deacons, which recounted
in Acts Chapter 6. Deacons were chosen to help the mission of the Church. Deacons have
assumed pastoral functions, encouraging and advising community, helping community work.
With the destruction of the Temple of Jerusalem in 70 AD, Christianity, which
maintains Jerusalem as a centre, was gradually distanced from its Jewish matrix, being
structured hierarchically ordered in churches, having headed by a bishop. Church hierarchy
was not imposed from the very first line. The Church leaderwas the bishop and the priests
formed he Bishop Counsel.
Spreading the Gospel to the villages gave rise to the Chorepiscopos or country
dioceses; some bishops were full, others simple priests. They were ordinary subordinates.
Gradually, they were replaced by periodeutes (clerics visitors).

III.3. Development of the church hierarchy in the postapostholic era (Sec. II-III)

Going on its history, after the effervescence of the beginning of Christianity, the role
of the clergy began to grow increasingly more. Ecclesiastical organization, and in particular
ecclesiastical hierarchy knows this period a decisive development. With postapostholic era
the church terminology begins to be understood by as many people.
From the second cenurty, the bishop appears only alongside his presbytery, at every
Eucharist and at the pastoral mission. If on the early Christian times, in addition to clergy,
there were other people who were preaching the Gospel, begininh with the second century,
the clergy was a decisive role in this work. It has now been made clear distinction between
bishops and priests. Since the first period of the 2nd century, throughout the Church affirms a
tripartite ministerial function: bishop, presbyter, deacon.
Tickler this period it remained the legitimizing of the sacramental ministry by
apostolic succession. Episcopal headquarters starting to appear with special importance:
Jerusalem, Antioch, Alexandria, Constantinople and Rome, headquarters of which particular
importance is emphasized since the dawn of Christianity.
In the fight against heresies an important role had the synods and councils of bishops.
Since the end of the second century it can be clearly observed the based on territorial
divisions within the church as a whole, going beyond the scope of local churches. The
episcopal authority was strengthened and ceased to be contested by the elders by the end of

the century. The Elders College then began to become episcopal council and decisions were
taken in agreement with the bishop and this group. Since the 2nd century, the bishops are the
heads of Churches and they guarantee their unity and preserve the true faith.
Since the3rd century, a strictly priestly terminology is used, in opposite wih the
Christian clergy. The needs of churches in the 3rd century, results in the formation of
additional levels in the hierarchy. In the 3rd century, the bishop in the Church still held central
role, but the importance of priests around him begins to grow.
As for the ecclesiastical organization, beginning with the 3rd century, itsttarts to be
used the term “parish” that designate the local church units, which each had their in their
head just a presbyter. They were divided into urban and rural parishioners. By dividing the
Episcopal parish in several parishioners, led by a Chorepiscopos appear in the Church, new
organizational units emerges, ie those run by Chorepiscopos, which are precursors to later
territorial units called deaneries. Since the end of early 3rd age and and beginning of the 4th,
the “diocese“ and “Metropolitan” Churches appars.
We can conclude that by the 4th century, the priesthood as a term was extended to
include both the bishops and priests, even though the time, the difference was felt
increasingly more since their work began to be known much better.

III.4. Church hierarchy in Christian writings of the first Christian centuries

In the early days of Christianity it was felt the need to present and explain the
meaning and importance of church hierarchy in written works. Also, it felt the need for a
single leader in each community, for the community discipline especially in rejecting
heretical views since it was officially need a single charge. Christian writings from this
period are extremely important, as they constitute important evidence for the knowledge of
those times.
After the New Testament, the Didache of the Twelve Apostles is the oldest book that
speaks of the Christian hierarchy. The Didache recommend Christian communities to
ordaining "bishops and deacons worthy of the Lord." The highly suggestive expressing Christ
which is the Church is St. Ignatius of Antioch is: "With no bishop, priest and deacon there
and not and it’s not called Church" (ep. Tralieni III, 1). St. Ignatius, in his seven epistles of
the Church hierarchy, addresses the issue as a central theme in the doctrine of unity of the
Church, teaching that it was particularly concerned.

Another important early witness of apostolic succession is Hippolytus of Rome (c.
170-236), who wrote the Apostolic Tradition. He shows that the ordination was done by the
laying on of hands in a liturgical setting. In his book “The Apostolic Tradition” presents the
triad Hippolytus bishop, priest and deacon. Then, the Epistle of Clement is the oldest patristic
text on apostolic succession and Tertullian in Apologetics ,, "he states that in the Christian
Church were “ordo” and “plebs” as in “the clergy and people of God” . And Clement of
Alexandria speaks of church erarchy and stresses its role; this three stages of bishop, priest
and deacon ministry have their basis in the "Great High Priest", who is at the same time ,,
High Priest” and “Deacon of God ". Also, St. Cyprian reflects very detailed at the status of
Church hierarchy of that time. He highlights the key role of the bishop in the life of the
Christian community. The Bishop of Carthage contribute to the emergence in a more
powerfull optics of legal and personal related bishop.
The structural role of sacramental hierarchy in the Church, specific priestly ministries
to each step, the idea of apostolic succession as the way of election and ordination of the
candidates for the priesthood are asserted as could not be clearer in these writings of quite
exceptional importance. He lack of referances to the priesthood in the writings of many does
not by any meanstha the priesthood in the Church was absent, but only the absence of
challenging it. In the postaphostolic era, no longer is put in question thee defining doctrine of
the priesthood, well known and accepted in full by the entire Church. Therefore, the
postapostholic writings reflect only indirectly the teaching on the priesthood as one that does
not require the development.
In their work, the gracious priesthood is highlighted clearly with the three stages of
them, designated by well defined terms. On the work of Chrisian Writers we can find clues in
of the existence of a lower clergy, located between sacramental hierarchy and faithful people.

III.5 The Priesthood in the Constantineera

The situation changed radically in the Church startubg with the ages of St.
Constantine the Great, who joined from the beginning, the Christian clergy. A period of
affirmation of Christian faith folows, and an important role here was the church hierarchy,
responsible withthe clarification of some problems in the bosom of Christianity.
If the number of priests got increased,it also increased the demands of the new
organization and the danger of materials such benefit and the fact thatt now the communities

has became larger, and we cannot speack about the small communities anymore asin the early
Church or the period of persecution. Bishops’sactivity was now, a complex one.
The important role of the Church hierarchy was emphasized most in the clarifying of
the issues arising in the bosom of Christianity. Thus, the first ecumenical council of Nicaea in
325, which brought together bishops from around the world, once and for all establish the
dogma of the Trinity and Christian clergy regarded elements. Church tradition believes that
318 participants were present.
By allundertaken measures, St. Constantine exalted the position of the Christian
clergy in the empire, which is the fundamental purpose of the Christian legislation of the 4th
century. Some local councils have a particularly importantance because they took certain
decisions that were recognized by the whole Church.
After the Ecumenical Council, we have four types of Churchunits: Parish Episcopal
parish, territorial unit headed by a horepiscop or what was later called a deanery, and
diocesanor metropolitanunity comprised within the limits of a province of the state, ie State's
territorial boundaries of a facility made up of several cities. To These four churchunits are
added even from the first half of the century IV, the metropolitans superior units, called
dioceses or exarchates.
After the Constantinian era, he number of clergywas higher and bishops’s power was
extended. Now the bishops have reached an important position, equal to the Senators. But
church’s ministers were able to have a special relationship with the empire. The Christian
priest becomes an important citizen with a increasingly well defined public image, the
occasions in which he is involvedaremultiplied.

4. The Priesthood in two major religions:
- A comparative analysis between Judaism and Christianity –

In this chapter, we will analyze in a comparative look, the fundamentals and details
regarding the subject covered. We will try to answer the question: Is the Christian priesthood
a continuation of the priesthood of the Old Testament?; There are similarities in the Jewish
priesthood and the priesthood of Jesus Christ Christian after time?. These are now, just two
aspects to be considered, but certainly they are many and it is important for them to be
analyzed carefully. We propose to observe those aspects or characteristics that are similar and
those that are different.

Right from the beginning it has said that the Bible’s springshelps us understand that
the by the priesthood of Israel the mankindhas been preparing to receive the new priesthood
brought by Jesus Christ, so the priesthood of Israel until the coming of the Savior, is an
unfished image, an imperfect one of the priesthood tat was to come.
In this chapter we will present the differences and similarities in terms of the function
of the priesthood, the consecrated servant an the hierarchical priesthood.
As for the priesthoodfunction, we speak about theChristian priesthood as a
continuation of the Old Testament priesthood. Then Making a foray into the history of the
Jewish priesthood and of the Christian one, it reveals a constant concern to make God known
and showHim to the world, in practice, primarily by those elected or the Consecrate tot the
Lord. Also we show that we can talk about establishing a direct priesthood, both Judaism and
Christianity, by God. And if in the Old Testament, thesacrificesmade by priests were bloody,
the ones made in the New Law, are bloodless. Also in Judaism after the year 70,the bloody
sacrificesended. There is an important difference.
As for the place of worship in Judaism we have the synagogue and in Christianity we
have a similar recess,the church. Regarding the universality of the priesthood, we can talk
about it only in Christianity because Jesus Christ, commanded that the new faith to be
preached to all nations, while in Judaism, the clergy did not exceed the national interest.
Regarding the choice servants, whether in Israel, the priesthood held by a tribe (Levi's), that
was limited in terms of choice servants in Christianity, the area of choice is universal.
Regarding the choice of the servants, whether in Israel , the priesthood was held by a
tribe ( Levi's ), that was limited in terms of choice, for the servants in Christianity , the area
of choice is universal.About who could be part of the clergy, both in Judaism and
Christianity, the priesthood was a male vocation. Both in Hebrew and Christianity, there is
theanointingritual. If from Israel starting with Moses “the sanctified” were anointed, in
Christianity the act occurs through the ritual of hands.
There are also set in both religions, moral duties that must satisfy those who want to
be part of the priestly caste. The priest's family was extremely important too. The same
situation we find in Christianity, where the priest has the duty to ensure the religious and
moral condition of his family.
As for the financial situation of servants, to the Israelites were forbidden to own
property and possessions. They were maintaining themselves and their families with
whatthey received at the temple:the tithes and the parts of bloody and bloodlessoffering.

There are similar requirements in Christianity, where the priest can not deal with activities
contrary to the priesthood.
Regarding the organization of the priestly caste and creştinsism Judaism, its
importance has been an overwhelming one. There is a similarity in terms of service stairs.
While in Israel we have the high priest, the priest (rabbi) and the Levite, in Christianity we
bishop, priest and deacon. There is a similarity in terms of the role and importance in the
religious life of the people of the three steps of service. The difference is that in Christianity,
among steps of service have emerged, in time, many subdivisions. The analysis conducted on
the priesthood in Judaism and Christianity reveals both similarities and differences.
We can clearlydiscern the superiority of the Christian priests, since it is not only a
fulfillment of priesthood the Old Law, but rather a continuation of the priesthood of Jesus,
who wanted the ministers of holy shrines to continue his mission, which is to learn lead and
sanctify men.

*

The paper shows tehe fact that from the beginning, the priesthood played an
important role in society, almost on all people and all religions, but especially in the two
monotheistic religions: Judaism and Christianity. Emphasizing the role of the clergy, serving
in these times, forms the understanding of the contribution of the Church servants in defining
of the tenets of Christianity.
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