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ABSTRACT

The evidence and plenary manifestation of Divine Providence remains the focus of

every religion. Being „certainly the most delicate and vulnerable section of theology”1, its

argumentation and experience represents the maximum reality of that religion, but also, its

validation as a premise of its infallibility. If all the other teachings of faith can be explained

and understood rationally, the problem of Divine Providence has faced over time a number

of objections, which are very difficult to combat, and „its argumentation is synonymous

with argumentation and validity of religion”2.

Even if this is the essential point of any religion, its existence is fought vehemntly, in

many cases by the followers of that religion „for in religious circles more than in others,

God gets reproached his conscience at peace, his indifference towards the quality of his

work and his refusal to correct anomalies”3. As a paradox, the more ancient is the religion

and encompasses a large number of followers, proportionally or exponentially increases

the number of people questioning its authorithy and reality. Providence’s vulnerability

weakens the authority of that religion putting in difficulty the very being of faith. More

specifically, the assertion of Providence means the assertion and sovereignty of that

religion. Its primacy and spread, as well as the force of persuasion exerted on the human

are in direct relationship with the demonstration of its action in the world. A believer

understands Faith as Providence and vice versa.

Due to a misperception of life considering himself as „sufficient” and „autonomous”

in the approach to achieve our own happiness, man ignores Divinity and its fellows

distancing of a life lived in communion. Ignoring „the sacrament” of other, lacking and

refractory towards this noble dimension of communion with the other, „the modern man is

increasingly comprised of indifference”4. Statistics show that in this civilizing century

whete outer space missions have become normality, people still die of hunger and cold. A

paradox hard to believe but strongly confirmed by reality. Therefore with little effort and

providing some bread crumbs and a bowl of illusions, you can become the God of this

1 George Remete, Dogmatica Ortodoxă, Ediția a V-a, Alba Iulia, Editura Reîntregirea, 2012, p. 207.
2 Ibidem.
3 Emil Cioran, Demiurgul cel rău, Ediția a II-a revăzută, Traducere de Emanoil Marcu, Bucureşti, Editura
Humanitas, 2010, p. 40.
4 Gustave Le Bon, Psihologia mulţimilor, Traducere de Mariana Tabacu, Prahova, Editura Antet XX Press,
2007, p. 79.
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flock, because „if you give them every day bread, humans will worship you as there is

nothing worse in this world than hunger and nothing more convincing and gratifying than

bread”5.

Mankind deliberately forgets or ignores Christ message which drwas attention to this

danger, urging us „do not work for the food that perishes but for the food that endures for

eternal life”. (John 6, 27). Or the fidelity and worship of this treachorous devotion was

long before condamned by Jesus Christ considering it foreign to Christian spirit and

drawing attention to the danger that arises from the manifestation of „loyalty of interests” „

I assure you that you are looking for me not because you saw miraculous signs, but

because you ate all the food you wanted” (John 6, 26).

Analyzing these mutations, you discover worried that the whole process of

discrediting and distortion of spiritual reality intends to replace the true God with a false

God or many false Gods! An man „liberated” of the soul searching agony, due to His

existence, breaths relieved, becoming finally „free”. Without being rebuked by the

conscience, charged with commiting sin, will exclaim loudly as Kirillov – the character

from the novel „Demons” by FM Dostoevsky, the following: „If there is no God, then I am

God”6. Therefore, says Kirillov, or desecrated man: „ for me there is nothing beyond the

idea that there is no God”7, for „I know that he doesn’t exist and can’t exist”8.

Faced with these painful realities for the contemporary man, suddenly you discover

that „God has no place in this world and the Gospel is no longer heard. Faith no longer

delights anyone…Religious faith appears as an infantile state of human consciousness,

being replced by technique, psychoanalysis and social solidarity”9. The mentality of

contemporary society and its spirit believes that God looks indifferent and passive to this

sad spectacle of our lives andf in response to this silence „He will speak through the mouth

pf the intelligent amd wise that sin and crime are the prerogatives of the hungry

ones”10.First give us food and then you can put conditions. First bread and the bows: „«

Feed us first and only then you can ask us what you want!...»Just those words will

5 F. M. Dostoievski, Frații Karamazov, vol. 1, Traducere de Elena Vizir, București, Editura Adevărul
Holding, 2011, p. 426.
6 Idem, Demonii, vol. 2, Traducere și note de Antoaneta-Liliana Olteanu, București, Editura Adevărul
Holding, 2011, p. 177.
7 Ibidem, p. 178.
8 Ibidem, p. 176.
9 Paul Evdokimov, Iubirea nebună a lui Dumnezeu, Traducere, prefață și note de Teodor Baconski,
București, Editura Anastasia, 2009, p. 13.
10 F. M. Dostoievski, Frații Karamazov, vol. 1, pp. 423-424.
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eventually be strung on the flag that gradually will be lifted up against you and through

which people will declare, in the end, the ruin of your temple”11.

In other words, God is summoned to prove his omnipotence and, why not, to satisfy

humna’s womb, to soothe its objecting mouth and conscience. Only after this „hearty” and

„ample” guarantee He can hope at worship from the creature. Only than He can ask for

human being’s fidelity as in fact, „what is more tragic, what contradicts more the faith in a

good God and the belief in a savior of mankind than hunger? The first criterion to identifie

a savior to the world and for the world shouldn’t be the fact that He gives bread so that the

hungry will cease“12?

Certainly, our theme touches sensitive and vulnerable aspects of contemporary life

which shall produce enough controversy due to the subject treated .Noting that we decided

not to have style bu to treat, without households, the „sensitive” and „ godly” minds and

obvious slippages knowing that: „the truth will set us free” (John 8, 32). And concerning

style, we know form the Romanian philisopher Emil Cioran that: „only the superficial

minds address the idea delicately”13. As for the speakers and witnesses of truth, even the

Saviour considers this unfair exclusion from peers to „a few, at the edge of lonely”14,

whom are struggling to establish the truth and condemn the sin becoming undesirable in

the eyes of the mobm as from this persecution not even Him wasn’t forgiven, warning us

decided: „but it hates me because I testify that what it does it evil” (Ioan 7, 7).

Thus, under the pressure of this reality, the idea of Providence is required and

becomes central. However, deliberatley ignoring this reality „contemporary man tired of

waiting” for the care of God, begins to take its life into its own hands  with all the

consequences resulting from this „expedition”, so that, finally, after a long and tragic

experience to „go back to knowing its limitsm its failure”15. Moving away from God and

the true values of faith, the man, slave of his oen limitation, despair and hellessness falls,

forgetting that „the meaning of our life is revealed only when we discover our roots deep

in the Trinity and cosmic reality, in Christ”16.

Unfortunately „experiencing” these existential conditions many of our peers „ have

11 Ibidem, p. 424.
12 Joseph Ratzinger, papa Benedict al XVI-lea, Isus din Nazaret, vol. 1, Traducere de Alexandru Mihăilescu,
Bucureşti, Editura Rao, 2010, p. 43.
13 Emil Cioran, Silogismele amărăciunii, Traducere de Nicolae Bârnă, Bucureşti, Editura Humanitas, 1996, p.
8.
14 Gabriel Liiceanu, Declarație de iubire, București, Editura Humanitas, 2001, p. 23.
15 Nichifor Crainic, Nostalgia Paradisului, Bacău, Editura Babel, 2012, p. 108.
16 Dumitru Popescu, Omul fără rădăcini, Bucureşti, Editura Nemira, 2001, p. 21.
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denied the faith” (Ier. 2, 8). They banished God in heavean and „ they think ” that are free

on Earth. Since „faith is no more” (Jer. 7, 28 ), has grown proportionally the courage and

confidence in thei own forces. Because „it disappeared from their mouth” (Jer. 7, 28), it

has also disappeared the fear of God and, in these circumstances, commiting the sin is out

of the scope of divine law, for where God is no more it disappears, simultaneously, the

notion of sin since, according to St. Basil the Great, „unbelief is the mother of

fornication”17. In vain the prophet recalls this danger for they „do not repent on their

unbelief and no one says: «Oh, what have I done?» Each returns to its path” (Ier. 8, 6),

happy that they have escaped from His „suffocating” and „helpless” love. Theu will shout

in chorus – as the convict Boieru, a character in the novel „Zahei Orbul” of Vasile

Voiculescu, who was stronlgy convinced of  the „truth” in his words –, saying undisturbed:

„Where there is no God, there are no sins”18. In consequence this „alienation” freely

consented by man ruins and visible darkness the human being..

Nevertheless due to entering freely into this race and for „coming into being”19,man

is accustomed with run for it becomes a habit and finally normality. Therefore remains

„alive” and „exists” only the one who flees. So: „I run, therefore I am”. We are tempted to

believe that : „Man exist only to the extent in which he participates in the run. Man lives

only to th extent in which he flees. Life and run are one reality”20. In the century of speed

man flees away from God, from others....from life, forgetting that this unexplained

avoidance of naturalness of life which will bring him gradually and unconsciously, due to

existential exhaustion, to the point where inevitably will lie in His arms asking Him

ceaseless for help.

Following this nedless racing this fugitive can not be good, just, loving other and the

truth and......does no longer believe; not because he wouldn’t want to but because he

doesn’t have enough time. Suffice to painfully say, like  the character Fiodor Pavlovici

Karamazov, from the novel Frații Karamazov, that: „We don’t belive because we are

fickle or unstable, but because of lack of time: primarly because we are overcome by all

17 Sf. Vasile cel Mare, Începutul cuvântului, 46, în Colecția „PSB”, reluată în serie nouă, în anul 2007, vol. 2,
Comentariu la cartea Profetului Isaia, Traducere, introducere și note de Alexandru Mihăilă, București,
Editura Basilica, 2009, p. 71.
18 Vasile Voiculescu, Zahei Orbul, Prefață, tabel cronologic și referințe critice de Roxana Sorescu, București,
Editura Art, 2010, p. 169.
19 Expresie și titlul unei lucrări ce aparține filosofului român Constantin Noica. V. Constantin Noica,
Devenirea întru ființă. Scrisori despre logica lui Hermes, Ediția I, București, Editura Humanitas, 1998.
20 Max Picard, Fuga de Dumnezeu, Traducere de Patricia Merfu și George Remete, Prefață de Pr. Dumitru
Popescu, Postfață de Pr. Constantin Galeriu, București, Editura Anastasia, 1998, p. 13.
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kind of work and secondly  because God gaves us little time, only twenty foour hours per

day, and we fail, even, to be satisfied with sleep, let alone to repent”21. In other words, for

all slippages of mankind, there is only one guilty, namely God. However, unfortunaley, for

many, the truth is different, as also the „culprit”. No matter how many „ existential

excuses” man woul dinvent, in order to rest and satisfy his own conscience, fails to

convince. It is not credible. In fact, it can’t convince himself, and in time this pretext turn

sinto a burden that becomes unbearable for his conscience, for „ God’s will is not to blame

that not in all souls took root the faith, but in the will of whom didn’t receive the

obstacle”22.

So God is guilty, sentenced and „punished” by the contemporary man. In fact, He is

the one that prevents human being to fulfill and be happy. And becoming orphans we begin

to consider „vain” and „despotic” „as only God has the privilege to abandon..People can

only tutn their back on you”23. We are willing to say and believe that the human being is

more human and closer of his neighbor than God, for man after a while of „indifference

and alienation” turns his gaze again on „you”, while Divinity completly forgets its own

creation.In the eyes of some, the Creator is bad and even worse than the creature, so that

the goodness is no longer an attribute of God. In fact „it wasn’t capable to do better”24.

In these circumstances the idea that there is a sense in the world is utopian and the

pressure of objections is likely to shatter the concept and need of Providence. Therefore,

humanity forgets that as a cretaor of art is deeply saddened and angry of the „

disfigurement or misinterpretation of his work, so the Divine Creator is saddened by the

creature which diverted from its destination causes disorder and misery in the harmony of

the created universe”25. Thus, at first glance, today’s reality seems to convince many that

the effects of Divine Providence are not felt, so they don’t exist and the doubts about it are

„justified” because says the least faithful, „ who but she would be able to share with such a

punctuality daily ratio defeat ”26.

Therefore, the human being rushed and „worn out alive” forgets the great mission of

21 F. M. Dostoievski, Frații Karamazov, vol. 1, p. 223.
22 Sf. Grigorie de Nyssa, Marele cuvânt catehetic sau despre învățământul religios, 31, în Colecția „PSB”,
vol. 30, partea a doua, Scrieri exegetice, Dogmatico-polemice şi morale, Traducere şi note de Pr. T. Bodogae,
Bucureşti, EIBMBOR, 1998, p. 329.
23 Emil Cioran, Despre neajunsul de a te fi născut, Traducere de Florin Sicoie, București, Editura Humanitas,
2011, p. 42.
24 Idem, Demiurgul cel rău, p. 151.
25 Nichifor Crainic, Nostalgia Paradisului, p. 25.
26 Emil Cioran, Demiurgul cel rău, p. 154.



9

salvation of the soul. Ignores its healing and inexplicably negletcs that it is „doomed” to

immortality as „ once teh Lord was incarnated and ided for us, man no longer dies an

eternal death”27. Precisely because we expect eternal life as we will not die for ever

indicates that God exists. And because there is God, there is also human immortality. Only

by understanding the meaning of this truth, we can say, as the character Stepan Trofimov,

from the novel „Demons”, which although distrurbed by the tranquility of this syllogism

exclaims in peace: „ If God exists I am immortal! Voilà ma profession de foi!”28.

So from those presented so far we distinguish the force and pressure of the objections

against Divine Providence as well as the difficulty of rejecting them. Indeed this chapter

remains the most delicate and difficult to argue in any religion and its approach and

argument represents a rule and at the same time a desire to demonastrate the validity and

authority of religion.

1. The theme and objectives of dissertation. Justification approach

This paper represents the result of a personal research aimed at explaining and

arguing th existence of Divine Providence, in other words, God’s care for all creation in

general and in particular for men. In our opinion this concerns a central chapter in the

Christian Church Dogma, being less studied by scholars.

This approach aims to present and convince the reader, despite the existential

problmes with which it faces in these trubled times, that Providence is manifested fully

from the beginning of creation. It hasn’t expressed itself syncopated throughout the ages

and any objections thereto will be unable to suppress and discredit this manifestation of

Him, as Divine Providence should be understood as fruit and as an endless proof of His

love because „ no ine is a creator thatn in the freedom of spirit and nobody creates without

love”29. However our arguments against those Objections and His care will not be easy.

Being created with a specific purpose it is called to perfection understanding here

that „perfection of man lies not in what it resembles with the rest of creation, but with what

it distinguishes from the cosmos and resembles to His Creator”30.Certainly this call shows

directly the degree of love and kinship of man with God. Therefore man was created from

nothing so as a relative being it can’t achieve this „accomplishment” by itself no matter

how hard it tries for without His help everything crumbles so that: „ turning your face all

27 Ioan Moshu, Limonariu sau livada duhovnicească, cap. 71, Alba Iulia, Editura Reîntregirea, 2014, p. 77.
28 F. M. Dostoievski, Demonii, vol. 2, p. 229.
29 Nichifor Crainic, Nostalgia Paradisului, p. 25.
30 Vladimir Losski, Introducere în teologia ortodoxă, Traducere de Lidia şi Remus Rus, Prefaţă de Pr. D. Gh.
Popescu, Bucureşti, Editura Enciclopedică, 1993, p. 169.
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will be disturbed ; taking their spirit they will parish and in dust they will return” (Ps. 103,

30). However, in these circumstances, the existence and manifestation of Providence is

justified the more so as this fullness of man is desired by God: „we know very well that

God would not have created such a being and had not provide it with all the conditions of

survival if he wouldn’t have like the continuation of this existence”31.

In another train of thoughts the mission of this research will not be easy, precisely

because anyone with a lifetime experience will challenge and raise a lot of objections

against Divine Providence, saying as the right Job, the following: „ If I had called and He

had answered me; yet would I not believe that He would kearken unto my voice. He that

would break me with a tempest and multiply my wounds without cause” (Iob 9, 16-17).

In another words it is not wrong to say that there is an „infinite of objections” for every

living moment is a possible objection and that the world is more distrustful of the power

and love of God. An the „reproach” and „fault” addressed to Him are numerous and

increasingly more „noice” so that unfairly God walks into the world with „a broken head”.

So, without assuming obvious responsabilities, our world begins to emit various excuses

for its sins or worse to impute them to God. As proof he assigns his own vices to God and

„using the art of speech or declaring that God does not exist or if it exists he enjoys evil or

remains insensible as a stone.....which is the greatest impiety and injustice”32.

Through its topic, the present paper will become polemical and will arouse a lot of

controversy from the reader, knowing very well that „Age shoul speak, advanced years

should teach wisdom ...but it is the spirit in a person, the breath of the Almighty that gives

them understanding” (Iob 32, 7-8). Following the said we remember the philosopher Emil

Ciorna which through his writings wanted to awaken the consciences of the readers saying:

„I for one think that a book must be really a wound, must rummage in one way or another

readers’ life. When I write a book, the idea is to wake someone, to whip him...a book

should shake”33. And somewhere else, like a will, he asks earnestly: „ Do not forget to say

that I am a marginal, a marginal who writes to awaken. Repeat it: my books aspire to

cause awakening”34.

All the more the theologian is required a certain lexical construction in transmiting

31 Filozoful și apologetul Atenagora Atenianul, Despre învierea morților, XIII, în Colecția „PSB”, vol. 2,
Traducere și note de Pr. T. Bodogae, București, EIBMBOR, 1980, p. 385.
32 Sf. Iustin Martirul și Filozoful, Apologia I, XXVIII, pp. 43-44.
33 Convorbiri cu Cioran, (volum ce reunește interviurile acordate de filozof), București, Editura Humanitas,
2004, p. 17.
34 Ibidem, p. 25.
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the word, taking into account as an absolute duty the specifical urge of the Saviour:

„therefore go and make disciples of all nations” (Matthew 28, 19). It is required to be a

scholar and necesarily alive. That is to crave more than a philosopher for „the awakening

of the people” so to awaken and enlighten the consciences of people, convincing them of

the truth and necessity of faith for „ now it is not a mere confesion of faith but to have that

faith until the end”35. Or in the context of this secularized world, the following truth must

be continually delivered as a categorical imperative: „the Church’s mission is to create in

each of its members the belief that the normal state of human personality is immortality

and eternity and not temporality and death and that man is a traveler which throught

death and temporality is moving ahead towards immortality and eternity”36. Consequently

this eternal truth can’t be ignored by anyone much less by the speculative reason of

philosophers. The knowledge and understanding of existence based only on the intellectual

effort fails to submit or to go beyond the letter, remaining „ formless and blind if we don’t

have the grace of knowledge that comes from Father to Son”37, because according to St.

Paul it is better to be unfinished in word than in knowledge (2 Cor. 11, 6).

As objectives our research aims to identify major concerns, definition and possible

relations between themselves and how they contest Divine Providence and make difficult

its demonstrating. Therefore, the main objective is to combat and reject all objections by

presenting counterarguments as well as affirmation of reality and work of Providence in

the world hoping that the reader „will pay more attention to the spirit and my intent than to

certain vehemence of words”38.

The premise of this approach is the role that the existence and manifestation of

Providence has, but also the love and protective nature of God – embodied sublime in His

sacrifice for his own creation – as a certainty of our faith, in the perspective of achievinh a

full intimacy between mand and God. In other words faith must remain a certainty for each

of us and we must be convinced of its existence and saving power.It should not be

perceived as a supposition or hypothesis but as total trust and confidence in God.

35 Sf. Ignatie Teoforul, Epistola către Efeseni, XIV, 2, în Colecția „PSB”, vol. 1, Traducere, note și indici de
Pr. D. Fecioru, București, EIBMBOR, 1979, p. 162.
36 Sf. Iustin Popovici, Omul și Dumnezeul-om: abisurile și culmile filosofiei, Studiu introductiv și traducere
de Ioan Ică și Ioan I. Ică jr., Prefață de Ioannis Karmiris, Postfață de Panayotis Nellas, Ediția a doua,
revizuită, București / Editura Sophia; Alexandria / Editura Cartea Ortodoxă, 2010, p. 93.
37 Vladimir Losski, După chipul și asemănarea lui Dumnezeu, Traducere de Anca Manolache, București,
Humanitas, 1998, p. 13.
38 Giovanni Papini, Diavolul. Note pentru o viitoare diabologie, Traducere de Corina Anton, București,
Editura Humanitas, 2013, p. 10.
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Therefore our approach aims to answer two fundamental questions, namely:

1. Why it is minimized the role of Providence in the process of salvation?

2. To what extent succeeds proving the existence of Providence, by combating

various objections, to strenghten the faith in God and convert a higher number of people ?

Our approach is justified primarily by the lack of bibliography in Romanian that

addresses the rejection of these objections. The same phenomenon also occurs in

specialized foreign literature where the number of writings dealing objections is limited.

Even in the case of approach and support of Divine Providence writings are few. This leads

to a misunderstanding of the subject, of the believer, which directly reflects in the degree

of faith in God and his dealings with God.

Without the existence of Providence, the episode of salvation – „ this great mystery

of God’s love”39 – remains questionable. Generally dogmatic treaties and specialized

papers adress the chapter of Divine Providence with brief descriptions, without providing a

clear and comprehensive description showing the primary role of this chapter. The

information presented provides a degree of understanding of the reader but not enough to

acknowledge the primary role that it plays in the existence of any religion and the

overwhelming importance for understanding the meaning of life and salvation of man.

Another aspect that justifies this approach is the urgent timeliness of the theme

showing that without Providence no religion is complete, being deficit. The religion which

doesn’t strive to assert Providence is not saving, but false. It can’t give a concrete answer

to the troubles of society and no rescue for the contemporary man who begins to perceive

life as a fatality, where everything is meaningless. Fortunately for many the God that we

„scold” everyday and in which we don’t believe, He believes in us. How right was Nicolae

Steinhardt, the monk from Rohia, whom in a letter to his friend, Virgil Ierunca, trying to

heal him from the disease of unbelief, encouraging him, said: „ The God in which you say

you don’t belive in, He believes in you and he knows you as one of his”40.

2. The current state of research

The importance of the subject and its pressing timeliness leads us to show, in this

subchapter, that this theme was ignored or treated superficially by almost all dogmatic

theologians; it hasn’t been developed and valued at its real size, the importance of

Providence in the process of salvation wasn’t put into value. Its meaning and importance

39 Paul Evdokimov, Iubirea nebună a lui Dumnezeu, p. 19.
40 Nicolae Steinhardt, Dumnezeu în care spui că nu crezi... Scrisori către Virgil Ierunca (1967-1983),
Bucureşti, Editura Humanitas, 2000, p. 197.



13

has been too easily overlooked and that prevented its awareness among people. As

previously said, not only the Objections but Divine Providence itself are considered as

something of a second hand, without being given due consideration, being treated in tha

backround as shown in almost all Dogmatic treaties. In contrast through the present paper

we attempt to show that this is the first issue in Dogmatic for it is not argumented enough

to be understood, no Dogmatic will have no value and no effect. However, in these

conditions, we strive to show its importance and value to human fulfillment. Its timeliness

is pressing, especially for today’s man, who no longer finds any meaning to existence

perceiving God as distant or indifferent, even withdrew from the world and this is only

because Divine Providence is hardly noticeable or apparently absent, but in fact, poorly

reasoned.

3. Delimitation of the subject

This research aims to provide relevant answers to presuade and heal those rebellions

coming from the layman or even the believer. The emphasis is on management issues

raised by the nature of Objections and doesn’t analyze in detail the aspects of Providence

and its manifestation into the world. We note that the present study, by addressing

Objections, in particular and Providence, in general is limited to Christianity namely

Orthodox Confession mostly and Catholic and Ptotestant Confession. Other religions or

pseudo religions will not enter into our sphere of research.

The methodology of research proposed despite the obstacles raised by the lack of

bibliography, on the subject, so far, sought to use all the latest references related to this

topic addressing objections in terms of universally existential aspect. We tak einto account

all the elements that form these Objections coming from cultural or religious backround

including atheist and sek to give an orthodox argument, acceptable to ny thinking. That is,

we seek to expose this argument through a common language so that our presentation to

answer any understanding and thoughts from the cultural, spiritual or secular. To do this

we consulted the literature, but the one that comes from the field of culture or science, in

order to have a better understanding of this topic. We used research methods known in the

international scientific research, in order to logically and professionally expose this

approach, being aware that the interest in this subject exceeds the theological being useful

to any conscience regardless of its training and field of activity for „the spiritual thrill” is

lived and „researched”, to some extent, by any human being.

Thus, theology trancends concepts or various systems or philosophical categories of
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human existence understanding and „ derives from the human desire to know God. But

can’t be known as an object. He is not an object but the subject par excellence....There is

knowledge only if there is union. For that humanity may know Him, God has united

Himself with it: this is the basis of theology”41. Although it operates with the same tools

found in general language it exceeds it, escalating the border of „logic” and „normal”.

Although theology „ is expressed rationally, always seeks to go beyond concepts. Here

intervenes a necessary moment of helplessness of human thought in front of the mystery

that wants to make itself known. A theology which becomes a system is always dangerous.

It incarcerates, in the closed sphere of thought, the reality to which the thinking must

open”42.

From these reasons, the sctientific results estimated want to lead the reader to a better

understanding of the subject in relation to previous research and the reality of life under

exitential aspect because affirming the reality of Providence, we fully assert both the

existance and concrete Presence of God in the creation

4. Novelty research

Theologians have given little attention to Providence and all the more to Objections;

more specifically they made a short list of three concrete actions of manifestation of

Providence in the world, namely: conservation, cooperation and governance, with a brief

analysis of them. The same thing happens in the case of Clasic Objections. We believe that

this way of approaching the subject in matter is insufficient because of its importamce in

the dogmatic and, even more, for a better referral and awareness of God’s presence in

creation and in caring for us.

In conclusion we believe that in this chapter of Christian dogmatic Divine

Providence has received less attention for certain reasons, such as:

a) the Holy Fathers thought it wasn’t important to develop a theme that imposes itself

and of which ther were fully aware; God’s care for man and all creation was for them

unreservedly and improperly to any logical objections. From our point of view it is

difficult to accept that this issue was overlooked, as Divine Providence is the basis of

dogmatic, the heart of every religion.

b) in relation to modern theologians they directed their research to other aspects of

spiritual life, maybe precisely for the reason that you are more persuasive when you tackle

41 Marc-Antoine Costa de Beauregard, Dumitru Stăniloae, Mica dogmatică vorbită: dialoguri la Cernica,
Ediția a III-a, Traducere de Maria-Cornelia Ică, Sibiu, Editura Deisis, 2007, p. 161.
42 Vladimir Losski, Introducere în teologia ortodoxă, op. cit., p. 15.
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„tangible” topics.

As they can be checked, up to a point, they become convincing and credible for

human reason, so cautiousin matters of faith. Yet, Divine Providence requires and deserves

our attention, it is worth approaching with all confidence precisely through its sovereignity

and absolute.

c) the approach so far is a real deficiency in theological research especially because

this chapter of Dogmatic addresses not only the initiated one but „threatens”, as an

imperative the human conscience everywhere.

The novelty of the proposed research consists, first, in providing counterargumets

against those who support Objections. Secondly, we will submit to reader’s attention recent

objections which together with the classical argument make it difficult to prove God’s care

for His own work. From this point of view, the present study aims to provide a broader

imagen on this topic by analyzing and identifying appropriate responses which will show a

week foundation and argumentation of all Objections, both the classical and recent ones,

by providing relevant answers and at the same time convincing. In other words to succeed

in convincing that Divine Providence has always existed and that its action will continue

until the end of time, provides today the guarantee of human salvation, more elusive than

ever.

Therefore we are not wrong to  say that the existance of Providence is identical with

existence of God. Understanding this absolute truth, we will strive to affirm that the

necessity of Faith in Him and the truth of the existence of Divine Providence, in order to be

considere truly witnesses of Christian faith, contradicting, in this way, the philosopher

Nikolai Berdyaev who being skeptical said sententiously: „ancient people dared to talk

about religion. We do not dare”43.

5. Thesis  structure

The thesis is divided into two parts. Part one, THE NOTION OF PROVIDENCE IN

GREEK AND ROMAN THINKING AND IN CHRISTIAN THOUGHT, contains three

chapters, and the second part, OBJECTION AGAINST PROVIDENCE, is divided in three

chapters.

Chapter I, Πρόνοια in Antiquity, analyzes from a philosophical and theological

perspective the evolution and significance of the concept of Providence durin Antiquity

43 Nikolai Berdiaev, Sensul Creației. Încercare de îndreptățire a omului, Traducere de Anca Oroveanu,
Prefață, cronologie și bibliografie de Andrei Pleșu, București, Editura Humanitas, 1992, p. 31.
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and early Christian era.

In this chapter we approach, at a time, in subsections, the role and importance of

Providence in Greek and Roman philosophy, as the foundation and source of terminology

for the Holy Fathers and ecclesiastical writers of the early Christian Church „for a

Christian metaphysical reconstruction”44. We will present the etymology and meaning of

the term Πρόνοια / Providentia in ancient Greek and Roman literature, treating further the

notion of „Πρόνοια” in Greek language to the following authors: Platon, Plotin și Proclos,

continuin with the parallel notion of „Providentia” Latin language authors: Cicero și

Seneca.

We emphasize that the choice and research of the writings of these authors have been

made from scientific reasons: they pay incresed attention to the subject approached by us

in this work. We consider this first chapter as important and necessary, for a better

understanding of the therm Πρόνοια / Providentia, as well as for the knowledge of the

meaning had in that period, which is different than the one acquired later in

Christianity.This chapter includes the following subsections: a) The meaning and value of

the notion Πρόνοια, in Greek and Roman philosophy; b) „Πρόνοια / Providentia”:

etymology and meaning; c) Πρόνοια for Greek authors; d) „Providentia” for Latin authors.

Chapter II, Providence in Holy Scripture, treats the indissoluble link between

Creation and Providence, discrete interdependence, however highlighted sufficient enough

to convince that this indestructible relation as a sign of good will and divine stewardship

woch, over time, has not been sufficiently argumented.This link marks the intimacy and

mysterious guidance between Creator and creature for its perfection. The dynamic

relationship formed between the act of creation and providential one proceeds froma

common denominator: God. There is a visible contingency between Creation and

Providence, precisely as through the act of creation it is showed clearly God’s care for

people, the creation being a testimony and evidence for the assertion of Providence. This

link, although seems perfectly justified, is not stated in some theologies, for example, in

the Protestant one, where the free expression of Providence because predestination.

For man Creation must be the overwhelming proof of God’s care, being called upon

to co-participate in the act of creation through „ be fruitful, multiply and fill the earth and

44 Gheorghe Vlăduțescu, Filosofia primelor secole creștine, Ediția a II-a, revizuită și completată, Târgu-
Mureș Editura Ardealul, 2012, p. 170. Cf. Evangelos Moutsopoulos, L ’ideé, l’excellence du citoyen dans la
tradition philosophique, în The Nation of Citizenship in Greek Philosophy, edited by E. Moutsopoulos, M.
Protopapas-Marneli, Athens, p. 30.
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subdue it“ (Fac. 1, 28). In other words his status has dual function: owner and

administrator, being responsible for the smooth running of Creation as „man is not only

intellectual logos, but also economic logos of the world, the lord of creation. He has tha

right and duty to work in the world, for his own existence, to help the neighbor, to carry

out the common work of humanity”45, so that God wanting to highlight his importance and

place in creation „through natural laws, ordered to all to fear man.So man was the face of

supreme glory and the icon of divine power on earth”46. Only by living with such a

thought man will acknowledge and fairly estimate the value of sublime paradox of creation

and Divine Providence.This chapter contains the following subsections: a) Creation and

Providence; b) On the right despair of the righteous: the book of Job; c) When God takes

care of the world – and sacrifices His Son; d) Freedom and Providence.

Chapter III, Christian theology on Providence, submits the term of Providence and

its significance to Christian thought, from early church and reaching nowadays. This

chapter, through three subsections, present and highlights teh place and size of Divine

Providence in literature.

From the beginning it must be emphasized that the existence or being identifies itself

with Providence and are stated only through it. Divine Providence is the direct

manifestation of God, who out of love, through creation brought everything to life. This

shows the unconditional openness and total interest of God for human person, as a fruit of

live and care. Thus, Creation requires Providence’s reality, precisely because Providence

is contained, as an intrinsic part in the work of Creation. This reasoning shows that

Creation alone is not sufficient for man to be saved. The mere act of Creation doesn’t

imply the guarantee of salvation. To acquire it an active participation is urgently needed,

primarily through a freely undertaken collaboration and secondly through God’s care. This

action is beneficial because it solves most of the impediments arose in becoming

ontological. More specifically, the perfection of the human being can become a reality

only after the cooperation and free union and necessarily intentional of man with God, for

this existential fulfillment„implies synergy between conscious creature and God”47.

Moreover, God harnesses in a mysterious way, difficult to translate by human logic,

all available resources and means, known only by Him to support the human. Without His

45 Serghei Bulgakov, Ortodoxia, Traducere de Nicolae Grosu, București, Editura Paideia, 1994, p. 171.
46 Sf. Chiril al Alexandriei, Glafire, Despre Adam, 2, în Colecția „PSB”, vol. 39, Scrieri, Partea II,
Traducere, introducere și note de Pr. D. Stăniloae, EIBMBOR, Bucureşti, 1992, p. 11.
47 George Remete, Providenţă şi libertate în viaţa creştinului, în „Credinţa Ortodoxă”, Nr. 1 Aprilie – Iunie,
1996, Alba Iulia, p. 15.
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interest and „sympathy” towards us, man can’t exceed his limits just because of this

relative condition that results from the status of being. This chapter contains the following

subsections: a) Providence for the Goly Fathers and Eastern ecclesiastical writerst; b)

Providence in Western Christian conception; c) Providence in contemporary theological

thought.

The second part of the thesis, OBJECTIONS AGAINST PROVIDENCE, starts

with Chapter I, Original sin and early Objections agains Divine Providence, with the

exposure of those Objections and, in return,with the presentation of counterarguments.

The disobedience of our fisrt parents, Adam and Eve, open the door to sin, in the

world, and thus the entire historical condition „changes” and „suffers”. At that time the

history of human salvation first registers a rupture between Creation and Providence, so

that „the whole creation groans and travails in pain together until now” (Rom. 8, 22).

Viewed from this perspective, sin represents an attack to Providence, a sabotaje, because

sinners have „collapsed that You built” (Ps. 10, 3), and they changed „ all that your hand

and counsel beforehand ordained to be” (Gen. 4, 28), „after foreknowledge of  God”

(Gen. 2, 23).

But, also, after the fall of man God works and wants all His children to return to Him

and be saved from sin, and we find thsi evidence in the writings of Old Testament: „Tell

them: As surely as I live, I take no pleasure in the death of the wicked, but rather that they

return from their ways and live” (Ezek. 33, 11). Moreover, this work of caring for us

culminated with the Incarnation of His Son so that „by taking our nature, healing our

disobedience and making us the example of obedience, apart from which is not possible to

gain salvation”48, He has sacrificed Himself for us. God’s love for man is so great that He

„didn’t even spare His own Son to save it and deify it”49, for St. Ap and Evangelist John

says: „ For God so loved the world that He have His one and only Son that whoever

believes in Him shall not perish but have eternal life” (Ioan 3, 16).

Looking back man didn’t understood that this act of Incarnation of Christ represents

salvation, videlicet man’s redemption from the clutches of death and his release from sin.

By this act, God „commits the biggest news of all, the only new thing under the sun,

which shows God’s infinite power. For what can be greater than God becoming man”50?

48 Sf. Ioan Damaschin, Dogmatica, Traducere, introducere și note de Pr. D. Fecioru, București, EIBMBOR,
2005, p. 115.
49 Serghei Bulgakov, Ortodoxia, p. 111.
50 Sf. Ioan Damaschin, Dogmatica, pp. 114-115.
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Acest capitol este structurat în felul următor: a) Adam’s disobediance or „leaving the

order” of the righteous child, consequence of freedom; b) Man’s willing and God’s

willing; c) The condition of the prodigal son or restoration of man by returning to heavenly

Father.

Chapter II, Objections against Providence. Attempt to answer, wants, by compiling

an inventory of these objections, to portray their nature and consequences for human life as

well as to provide some counter arguments. Wishing to present them as objectively as

possible but also to facilitate their understanding, we structured them, for analysis, on two

levels: classical Objections and recent Objections.

As their revenge, the greater the force and amplitude of Classical Objections the

mission of counter argument becomes proportionally difficult. The degree og manifestation

of Objections against Divine Providence is notable and pressing so that it is very difficult

to be countered. Over time mankind has systematized several objections that make difficult

the action and, even, proof of Divine Providence. Therefore the task of combating these

Objections requires long effort and intuition to understand their destructive force but also a

certain tact in the strategy of their suppression. The Objections are diverse and the human

mind has striven „to give birth” to a wide range of them, to satisfy various categories of

rebellious, falling not infrequently in this trap of „great minds” who because of their

training became credible voices, with a notable influence in promoting these unjust and

atheistic beliefs. Thus, history has caught, in her tabs, numerous objections and for a better

understanding of this „phenomenon” we have tried to make a small inventory, structured as

follows:

A. Classical Objections:

a) The perfection of the Creator and the imperfection of the creture. By this objection

it is believed that God, the Absolute Being, doesn’t descend to the world, remaining

indifferent to it, just because his „status” doesn’t allow this „humiliation” so that it ignores

the world and doesn’t deal with its existing imperfections.

b) Fatalism. This philosophical belief considers that Providence doesn’t exist

because all existences follow a preset plan of a relenless force and the whole course of

events, in history, is determined by a fixed destiny. Even beings have a default route, so

their fate is decide beforehand by God.

c) Deism. It is a philosophical theory from XVII – XVIII centuries, which recognizes

the existence of God, but totally denies His involvement in human life and in the world.
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Doesn’t admit the existance of Providence fot the following reasons: God’s care would

violate the freedom of man and if man would sin it would be absolved of any blame.

Therefore, if God directly influences man this means that it cancels his freedom.

d) The disproportion between merit and reward. This „belief” considers that there is

no justice in the world so the idea of divine justice is utopian and with no support in

existential reality

e) Atheism. Is a „materialist doctrine” which totally denies any form of Divinity

categorically rejecting the belief in supernatural miracles and, even,life after death. It

denies the existence of any deity and combats any faith in the supernatural. It is against all

forms of religion and, more so, the existence and manifestation of Providence.

f) The problem of Evil. This reality, simple snd very visible, seeping and found

everywhere, is the most important of all objections. Many of our people argue that this

objection is „sufficient” and indeed „plentiful” to abolish the reality of Divine Providence

and, even, the existence of God.

B. Recent Objections:

a) The descendants of Cain: „Am I my brother’s keeper?” (Gen. 4, 9); b) „Homo

homini lupus” or „Law of the jungle; c) Illness and temptations –nonsense and sense of

suffering;d) e) The silence and divine indifference; f) g) The burden of „being” and

„brunt” of consciousness.

The impressive number of reproaches addressed to Deity, exemplified through these

objections, require great difficulty in developing suitable and relevant answers. Under the

pressure of reality the theologian is called to a open dialogue with our neighbor.

Furthermore he ought and should analyze and formulate logical answers, of exitential

nature, to overcome the impasse. Therefore it is imperative to accomplish this goal and it

must appeal to all rational arguments, accepted by human logic and human consciousness.

Or, facing these immediate problems, the theologian, should dare, through its mission to

decipher the mystery of creation and seek satisfactory answers for the minds of the

unbelieving as according to nun Hildegart von Bingen XII century:„ if there is no question

in man, there is no response in the Holy Spirit”51.

Chapter III, represents, because of its theme, the major Objection which brings to

difficulty, up to suppression, the notion of providence, due to the extent manifested. Called

Evil Scandal, it treats the three types of evil encountered in the concrete reality of life:

51 Hildegardt von Bingen apud Andrei Pleşu, Despre Îngeri, Bucureşti, Editura Humanitas, 2003, p. 70.
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physical, metaphysical and moral evil. If other Objections can be easier „undermined” the

manifestation and content of evil become a great challenge for any thinker interested in the

„non – being” of evil which „exists” significantly and with extrene sensuality.

Nowdays the reality of evil and suffering, cataloged as fatality and nonses, are so

present in the world that the man is willing, after a minimal thought, to believe that only

these exist: thet evil and suffering are sovereing and the good and happiness are found in

an insignificant amount, which can’t influence our evolution. Even if this can easily be

proved, however, this phenomenon should not be taken as a supreme postulate. On the

contrary, the reality of evil, sould not metamorphose into a total and full compelling reason

to depart from God affirming, in despair, as the crazy: „There is no God” (Ps. 13, 1).

Consequently, all the Objections raised against Providence may be concentrated in a

single formula: obvious and dominant reality of evil, for evil in the world is sufficient to

abolish the reality of Divine Providence.Therefore it remains the most delicate chapter,

but, in the same time, the most vulnerable of Dogmatic. While some uncertainties can

elucidate the logical argumentation, Objection against the Providence of God are very

difficult to fought, because they are based in shared experiences known and checked

personally by all people.

Another aspect approached in this chapter is the one concerning the existence and

malefic influence of the Devil. Based on the testimony of the Holy Scripture, he would be

at the origin of sin, and those who commit sins are under direct influence of him, as it says

and teaches us St. John the Evangelist, while also justifying the Incarnation of our Saviour:

„ the one who does what is sinful is of the devil, because the devil has been sinning from

the beginning. The reason the Son of God appeared was to destroy devil’s work” (1 John

3, 8). Moreover, for those who still doubt the veracity of these words, we bring, for

enlightment, the authorative words of the Saviour, which describe Satan’s evil nature, for

says God „ He was a murderer from the beginning, not holding the truth, for there is no

truth in him. When he lies, he speaks his native language for he is a liar and the father of

lies” (John 8, 44). So because of pride, the devil loses the privilege of „intimacy” with

God and is expelled. Just because of this crime, for the Saviour said to His disciples „ I

saw Satan fall like lightning form heaven” (Luke. 10, 18). Unfortunaley, this passion was

„cultivated” by the human being as well and even doubled by the disastrous effects of the

disobedience of our forefathers, as they were forced, as Satan, to leave their sublime

intimacy with their Creator.
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For this reason, the devil is the enemy of the whole creation, resisting invariably to

Divinity, trying to tempt man, leading him to commit a lot of reprehensible acts that

endager the salvation of the celebrant. Therefore, it is considered that the „ beginning of

sin is pride” (Sir. 10, 13), and „ everyone who commits sin is sin and wickedness and

iniquity” (1 John 3, 4). Therefore, St. Ap. Paul warns man, urging him to permanently

investigate: „he may become conceited and fall under the same judgement as the devil” (1

Tim. 3, 6) and to heed all temptations and negative influences that it stretches.

Another subsection, Death – sovereign means to suppress the sin deals with the

existence and „mystery” of death in human life. The sin of disobedience of our forefathers

and commiting evil condemn the human being to death for „ teh wages of sin is death”

(Rom. 6, 23), and „ you will return to the earth from which you were taken” (Gen. 3,

19).Through this „tool” God ends the manifestation of Evil and disorder brought by him,

into being, eliminating him from creation and releasing the being from the burden and

destructive force of sin. So, the emergence and manifestation of death plays a cathartic role

liberating the being from evil and, inevitably, from the return to nothingness.

The last subsection, Theodicy, is another point of our research which deals with

Divine justice, showing that God is not the author of evil and the fact that it exists and

manifest itself in the world, doesn;t cancel Divine goodness, nor indicates any form of

Divine „indifference” or „helplessness” to the reality of evil.

Theodicy is a philosophical and religious doctrine which strives to prove that the

reality and undeniable manifestation of evil and injustice, in the world, doesn’t contradict

nor denies the divine goodness. This believes that the world is a perfect creation of God

and evil is of an entirely different origin. Starting from this premise, evil is not the product

of God, nor is uncontrollable by Divine Being so a successful theodicy can be called the

one that „ solves the problem of evil for a theological system and demonstrates that God is

almighty, all loving and righteous despite the exitence of evil”52.

Therefore, Chapter III has the following content:

a) Physical, metaphysical and moral Evil;

b) Man’s unbelief and world’s agony;

c) Evil in God’s service;

d) Death – sovereing means to suppress sin;

52 John Samuel Feinberg, Teodiceea, în „Dicționar evanghelic de teologie”, coord. Walter A. Elwell,
Traducere de Livius Percy, Oradea, Editura Cartea Creștină, 2012, p. 1163.
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e) Theodicy.

The thesis concludes with a brief formulation of important concepts, from the

presentation of different arguments that have been the subject of research in our exposing

(chapter Conclusions). These summarized beliefs are closely followed by indicating

specific bibliography of the subject, providing an overview of the subject of Divine

Providence and Objections against it, and, not least, to make available, to those interested,

a scientific support for a solid thoroughgoing study which becomes increasingly more

present because of the contemporary human condition.



24

BIBLIOGRAFIE

I. DICȚIONARE ȘI ENCICLOPEDII
1. ADRADOS, F. R. & GANGUTIA, E. & FACAL, J. L., Diccionario Griego-Español, vol. I-

VI, Madrid, 1980-2002.

2. BAILLY, A., Dictionnaire Grec-Français, Paris, Editura Hachette, 2000.

3. BOISACQ, E., Dictionnaire étymologique de la langue grecque, Heidelberg-Paris,

19504.

4. BRIA, ION, Dicţionar de Teologie Ortodoxă, Ediţia a II-a, E.I.B.M.B.O.R., Bucureşti,

1994.

5. CARREZ, MAURICE; MOREL, FRANCOIS, Dicţionar grec-român al Noului Testament,

Traducere de Gheorghe Badea, Societatea Biblică Interconfesională din România,

Bucureşti, 1999.

6. *** Concordanţă biblică tematică, Editura Trinitas, Iaşi, 2000.

7. BUCK, C. D., A Dictionary of Selected Synonyms in the Principal Indo-European

Languages, Chicago, 1949.

8. CARSON, THOMAS, CERRITO, JOANN, New Catholic Encyclopaedia, vol. 1-15, Second

Edition, New York and London: Thomson Gale in association with The Catholic

University of America, Washington, D.C., 2003.

9. CHANTRAINE, P., Dictionnaire étymologique de la langue grecque, Histoire des mots,

(DELG), Paris, 1990.

10. DESMOND T. ALEXANDER, ROSNER, BRIAN S., GOLDSWORTHY, New

Dictionary of Biblical Theology: Exploring the Unity & Diversity of Scripture,

Reference Collection, InterVarsity Press, 2000.

11. DRAGO, MARCO, BOROLI, ANDREA, Enciclopedie de filozofie și științe umane,

București, Editura All Educational, 2007.

12. ERNOUT, A. & MEILLET, A., Dictionnaire étymologique de la langue latine, Histoire

des mots, (DELL), Paris, 1994.

13. ELWELL, WALTER, A., Dicționar evanghelic de teologie, Traducere de Livius Percy,

Oradea, Editura Cartea Creștină, 2012.

14. FLEW, ANTHONY, Dicționar de filozofie și logică, , Ediția a II-a, Traducere de Drăgan

Staicovici, București, Editura Humanitas, 1999.



25

15. GEORGESCU, C., S., TH., Dicționar grec român (DGR), Nemira, vol. II (Β-Γ), V (Ζ-Η-

Θ-Ι), București, Nemira, 2012-13.

16. GLARE, P. G. W., Oxford Latin Dictionary, Oxford, 1984.

17. GUŢU, GHEORGHE, Dicţionar latin-român, Editura Ştiinţifică şi enciclopedică,

Bucureşti, 1983.

18. IONESCU, RĂZVAN, LEMENI, ADRIAN, Dicţionar de teologie ortodoxă şi ştiinţă,

Bucureşti, Editura Curtea Veche, 2009.

19. LAMPE, G. W. H., A Patristic Greek Lexicon, Oxford, 1961.

20. LIDELL, H. G., SCOTT, R., JONES, H. S., A Greek-English Lexicon, (LSJ), Oxford,

19969.

21. MARCU, FLORIN, Dicționar actualizat de neologisme, București, Editura Saeculum I.

O., 2013.

22. MONTANARI, F., Vocabulario della lingua greca, Loescher Editore, Torino, 2004.

23. MORESCHINI, CLAUDIO, ENRICO NORELLI, Istoria literaturii creştine vechi greceşti şi

latine. Vol. I – De la Apostolul Pavel la Constantin cel Mare, Traducere H.

Stănciulescu şi G. Sauciuc, Polirom, Iaşi, 2001; Vol. II/1 & II/2 – De la Conciliul de la

Niceea pînă la începuturile Evului Mediu, Traducere de E. Caraboi, D. Cernica, E.

Stoleriu şi D. Zămosteanu, Polirom, Iaşi, 2004.

24. SOFOCLES, E. A., Greek Lexicon of the Roman and Byzantine Periods (from B.C. 146

to A.D. 1100), New York, 1888.

25. VANHOOZER, KEVIN J., BARTHOLOMEW, CRAIG G., TREIER DANIEL J., WRIGHT, N. T.,

Dictionary for Theological Interpretation of the Bible, Grand Rapids, Baker

Academic, 2005.

26. Thesaurus Linguae Latinae (TLL), [> vol.10-2, fasc. XI, 1999, progenies] Leipzig,

1900-.

II. IZVOARE PRIMARE

II.1. Sfânta Scriptură (LXX și NT)
1. BIBLIA sau SFÂNTA SCRIPTURĂ, tipărită cu binecuvântarea Preafericitului

Părinte Daniel, Patriarhul Bisericii Ortodoxe Române, cu aprobarea Sfântului Sinod,

Editura Institutului Biblic şi de Misiune Ortodoxă, Bucureşti, 2014.
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2. BIBLIA sau SFÂNTA SCRIPTURĂ, Ediţie jubiliară a Sfântului Sinod, versiune

diortosită după Septuaginta, redactată şi adnotată de Bartolomeu Valeriu Anania,

Arhiepiscopul Clujului, EIBMBOR, Bucureşti, 2002.

3. BIBLIA SACRA IUXTA VULGATAM VERSIONEM, editionem quartum, Deutsche

Bibelgesellschaft, Stuttgart, 1994.

4. LA BIBLE – Traduction Oecumenique de la Bible, nouvelle edition revue, Alliance

Biblique Universelle, Le Cerf, Paris, 1994.

5. SEPTUAGINTA, Η Παλαια Διαθηκη Κατα Τους Ο΄, Ediţia îngrijită de prof. dr. Alfred

Rahlfs, Ελληνικη Βιβλικη Εταιρια, Αθηνα.

6. SEPTUAGINTA, vol. I–VI/2, Traducere românească, coord. de Cristian Bădiliţă,

Francisca Băltăceanu, Monica Broşteanu, în colaborare cu pr. Ioan-Florin Florescu,

București / Colegiul Noua Europă, Iaşi / Editura Polirom, 2004-2008.

II.2. Părinți și scriitori bisericești
1. SF. AMBROZIE AL MILANULUI, „Scrieri, partea I, în Colecția „PSB”, vol. 52,”

Traducere de Teodor Bodogae, București, EIBMBOR, 2007.

2. SF. ANTONIE CEL MARE, Învăţături despre viaţa morală a oamenilor şi despre buna

purtare, în 170 de capete, 170, în „Filocalia sau culegere din Scrierile Sfinților

Părinți care arată cum se poate omul curăți, lumina și desăvârși”, vol. 1, Traducere,

introducere și note de Pr. Dumitru Stăniloae, București, EIBMO, 2008.

3. SF. ATANASIE CEL MARE, Scrieri, partea a II-a, în Colecția „PSB”, vol. 16, Traducere,

introducere şi note de Pr. D. Stăniloae, EIBMBOR, 1988.

4. FILOZOFUL ȘI APOLOGETUL ATENAGORA ATENIANUL, Apologeţi de limbă greacă, în

Colecția „PSB”, vol. 2, Traducere și note de Pr. T. Bodogae, Pr. Olimpian Căciulă, Pr.

Dumitru Fecioru, București, EIBMBOR, 1980.

5. FER. AUGUSTIN, Confesiuni, Ediție bilingvă latină-română, Traducere, introducere și

note de Eugen Munteanu, București, Editura Nemira, 2003.

6. IDEM, Despre natura binelui: contra maniheilor, Traducere, note și comentarii de

Cristian Soimușan, Postfaţă, cronologie şi bibliografie de Bogdan Tătaru-Cazaban,

București, Editura Anastasia, 2004.

7. IDEM, Despre liberul arbitru, Ediție bilingvă, Studiu introductiv, traducere și note de

Gh. I. Șerban, Control științific de Lucia Wald, București, Editura Humanitas, 2004.
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8. IDEM, Despre adevărata religie, Traducere de Cristian Bejan, Studiu introductiv şi

note de Alin Tat, Control ştiinţific al traducerii de Lucia Wald, București, Editura

Humanitas, 2007.

9. AQUINO, TOMA DE, Summa Theologica, volumul I, coordonat de Alexander

Baumgarten, prefaţă de Adriano Oliva, Iaşi, Editura Polirom, 2009.

10. SF. CHIRIL AL ALEXANDRIEI, Scrieri, Partea II, Glafire, în Colecția „PSB”, vol. 39,

Traducere, introducere și note de Pr. D. Stăniloae, EIBMBOR, Bucureşti, 1992.

11. CLEMENT ALEXANDRINUL, Scrieri, partea I, în Colecția „PSB”, vol. 4, Traducere,

introducere, note şi indici de Pr. Dumitru Fecioru, EIBMBOR, Bucureşti, 1982.

12. SF. DIONISIE AREOPAGITUL, Opere complete și Scoliile Sfântului Maxim

Mărturisitorul, Traducere, introducere și note de Pr. D. Stăniloae, ediţie îngrijită de

Constanţa Costea, Editura Paideia, Bucureşti, 1992.

13. FILOCALIA sau culegere din Scrierile Sfinților Părinți care arată cum se poate omul

curăți, lumina și desăvârși”, vol. 1, 2, 3, 5, 6, 9, Traducere, introducere și note de Pr.

Dumitru Stăniloae, București, EIBMO, 2008-2013.

14. SF. GRIGORIE DE NAZIANZ, Cele cinci cuvântări teologice, Traducere și note de Pr. D.

Stăniloae, București, Editura Anastasia, 1993.

15. SF. GRIGORIE DE NYSSA, Scrieri exegetice, Dogmatico-polemice şi morale, partea a

doua, în Colecția „PSB”, vol. 30, Traducere şi note de Pr. T. Bodogae, Bucureşti,

EIBMBOR, 1998.

16. IDEM, Marele cuvânt catehetic, Traducere de Pr. Prof. Teodor Bodogae, Bucureşti,

EIBMO, 2011.

17. HERMA, Păstorul, Scrierile părinților Apostolici, în Colecția „PSB”, vol. 1,

Traducere, indici și note de Pr. D. Fecioru, București, EIBMBOR, 1979.

18. SF. IGNATIE TEOFORUL, Scrierile Părinţilor Apostolici în Colecția „PSB”, vol. 1,

Traducere, note și indici de Pr. D. Fecioru, București, EIBMBOR, 1979.

19. SF. IOAN DAMASCHIN, Despre cele două voințe ale lui Hristos, 8, Traducere de pr.

Olimpian N. Căciulă, postfață de pr. John Meyendorff, cronologie, note, bibliografie și

indici de Bogdan Tătaru-Cazaban, București, Editura Anastasia, 2004.

20. IDEM, Dogmatica, Traducere, introducere și note de Pr. D. Fecioru, București,

EIBMBOR, 2005.
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21. SF. IOAN GURĂ DE AUR, Scrieri, partea întâi, Omilii la Facere (I), în Colecția „PSB”,

vol. 21, Traducere, introducere, indici şi note de Pr. D. Fecioru, Bucureşti, EIBMBOR,

1987.

22. Idem, Scrieri, partea a III-a, Omilii la Matei, în Colecția „PSB”, vol. 23, Traducere,

introducere, indici şi note de Pr. D. Fecioru, EIBMBOR, Bucureşti, 1994.

23. IDEM, Despre mărginita putere a diavolului, Traducere de Pr. d. Fecioru, București,

EIBMBOR, 2005.

24. IDEM, Omilii la săracul Lazăr, Despre soartă şi providenţă, Despre rugăciune, Despre

vieţuirea după Dumnezeu şi alte omilii, Traducere şi note de Pr. D. Fecioru,

EIBMBOR, Bucureşti, 2005.

25. IDEM, Cuvântări împotriva Anomeilor. Către iudei, Traducere de Pr. D. Fecioru,

EIBMBOR, Bucureşti, 2007.

26. IDEM, Omilii la statui, Traducere și note de Pr. D. Fecioru, București, EIBMBOR,

2007.

27. IDEM, Comentariu la Iov, Traducere și note de Laura Enache, Studiu introductiv de

Dragoș Mîrșanu, Iași, Editura Doxologia, 2012.

28. SF. IOAN SCĂRARUL, Scara dumnezeiescului urcuș, în „Filocalia”, vol. 9, Traducere,

introducere și note de Pr. Dumitru Stăniloae, București, EIBMO, 2013.

29. IRÉNÉ DE LYON, Contre les Hérésies, Mise en lumiere et refutation de la pretendue

«connaisance», livre III, în „Sources chretiennes”, vol. 34, texte latin, fragments grecs,

introduction, traduction et notes de F. Sagnard, editions du Cerf, Paris, 1952.

30. IDEM, Aflarea şi respingerea falsei cunoaşteri sau Contra ereziilor, vol. 1-2,

Traducere, introducere şi note de Pr. Dorin Octavian Picioruş, Bucureşti, Teologie

pentru azi, 2007. (sursă online – https://archive.org/details/irineu-al-lyonului-contra-

ereziilor-2)

31. SF. ISAAC SIRUL, Cuvinte către singuratici despre viața duhului, taine dumnezeiești,

pronie și judecată, Partea a II-a, recent descoperită, Studiu introductiv și traducere de

Ioan I. Ică jr., Ediția a II-a, Sibiu, Editura Deisis, 2007.

32. SF. ISAAC SIRUL, Cuvinte către singuratici, Partea a III-a, recent descoperită, Cuvânt

înainte, introducere și text Sabino Chialà, Traducere de Ioan I. Ică jr., Ediția a II-a,

Sibiu, Editura Deisis, 2007.
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33. SF. IUSTIN MARTIRUL ȘI FILOZOFUL, Apologeți de limbă greacă, în Colecția „PSB”,

vol. 2, Traducere și note de Pr. T. Bodogae, Pr. Olimpian Căciulă, Pr. Dumitru

Fecioru, București, EIBMBOR, 1980.

34. SF. IUSTIN POPOVICI, Omul și Dumnezeul-om: abisurile și culmile filosofiei, Studiu

introductiv și traducere de Ioan Ică și Ioan I. Ică jr., Prefață de Ioannis Karmiris,

Postfață de Panayotis Nellas, Ediția a doua, revizuită, București, Editura Sophia;

Alexandria, Editura Cartea Ortodoxă, 2010.

35. IDEM, Abisurile gândirii și simțirii umane: studii teologice, Traducere de Pr. Gabriel

Mândrilă și Laura Mândrilă, Studiu introductiv și note de Pr. Gabriel Mândrilă,

București, Editura Sophia/Metafraze, 2013.

36. SF. MAXIM MĂRTURISITORUL, Scrieri, Partea II, în Colecția „PSB”, vol. 81,

Traducere, introducere și note de Pr. D. Stăniloae, EIBMBOR, Bucureşti, 1990.

37. IDEM, Mystagogia, cosmosul și sufletul, chipuri ale Bisericii, Traducere, introducere și

note de Pr. D. Stăniloae, București, EIBMBOR, 2000.

38. IDEM, Ambigua, Traducere, introducere și note de Pr. D. Stăniloae, București,

EIBMBOR, 2006.

39. IDEM, Răspunsuri către Talasie, 2, în „Filocalia sau culegere din Scrierile Sfinților

Părinți care arată cum se poate omul curăța, lumina și desăvârși”, vol. 3, Traducere,

introducere și note de Pr. D. Stăniloae, București, Editura Institutului Biblic și de

Misiune Ortodoxă, 2009.

40. MOSHU, IOAN, Limonariu sau livada duhovnicească, Alba Iulia, Editura Episcopiei

Alba Iulia, 1991.

41. SF. NICOLAE VELIMIROVICI, Gânduri despre bine și rău, Traducere de Ionuț și

Sladjana Gurgu, București, Editura Predania, 2009.

42. IDEM, Lupta pentru credință și alte scrieri, Traducere de Andreea Stănciulescu,

Galați/Alexandria, Editura Egumenița/Cartea Ortodoxă, 2011.

43. ORIGEN, Scrieri alese, partea a III-a,Despre principii, Convorbiri cu Heraclide,

Exortaţie la martiru, în Colecția „Părinți și Scriitori Bisericești”, vol. 8, Studiu

introductiv, traducere şi note de Pr. Teodor Bodogae și Pr. Constantin Galeriu,

Bucureşti, EIBMBOR, 1982.

44. IDEM, Scrieri alese, partea a IV-a, Contra lui Celsus, în Colecția „PSB”, vol. 9, Studiu

introductiv, traducere şi note de Pr. Teodor Bodogae, colaboratori: N. Chircă,

Teodosia Laţcu, EIBMBOR, Bucureşti, 1984.
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45. CUV. PAISIE AGHIORITUL, Cu durere şi cu dragoste pentru omul contemporan, vol. 1,

Traducere de Ieroschim. Ștefan Nuțescu, Bucureşti, Editura Evanghelismos, 2003, p.

162.

46. IDEM, Epistole, Traducere de Ieroschim. Ștefan Nuțescu, București, Editura

Evanghelismos, 2005.

47. SF. PETRU DAMASCHIN, Învăţături duhovniceşti, în „Filocalia”, vol. 5, Traducere de

Pr. D. Stăniloae, Bucureşti, EIBMBOR, 2001.

48. SILVESTRU, EPISCOP DE CANEV, Teologia dogmatică ortodoxă, vol. III, Ediţia a doua,

traducere de Arhim. Silvestru Bălănescu, Episcopul Huşilor, Editura Credinţa

Strămoşească, Bucureşti, 2001.

49. CUV. SILUAN ATHONITUL, Între iadul deznădejdii și iadul smereniei. Însemnări

duhovnicești, ediția a IV-a, revizuită, Studiu introductiv și traducere de Ioan I. Ică jr.,

Sibiu, Editura Deisis, 2001.

50. SF. SIMEON NOUL TEOLOG, Cateheze, Ediția a II-a revăzută, Traducere și studiu

introductiv și de diac. Ioan I. Ică jr., Sibiu, Editura Deisis, 2003.

51. SF. TEOFIL AL ANTIOHIEI, Apologeți de limbă greacă, în Colecția „PSB”, vol. 2,

Traducere și note de Pr. T. Bodogae, Pr. Olimpian Căciulă, Pr. Dumitru Fecioru,

București, EIBMBOR, 1980.

52. FER. THEODORIT AL KYRULUI, Zece cuvinte pentru dumnezeiasca Pronie, Traducere de

Sf. Grigorie Dascălul, Ediția a II-a, Neamț, Editura Fundația Justin Pârvu, 2010.

53. TERTULIAN, Apologeți de limbă latină, în Colecția „PSB”, vol. 3, Traducere, indici și

note de Pr. Nicolae Chițescu, București, EIBMBOR, 1981.

54. IDEM, Împotriva lui Praxeas, X, 9, în Tratate dogmatice și apologetice: Către

Scapula; Despre trupul lui Hristos; Împotriva lui Hermoghene; Împotriva lui Praxeas,

Ediție bilingvă, Studiu introductiv, traducere și note de Dionisie Pârvuloiu, Iași,

Editura Polirom, 2007.

55. SF. VASILE CEL MARE, Comentariu la cartea Profetului Isaia, în Colecția „PSB”,

reluată în serie nouă, în anul 2007, vol. 2, Traducere, introducere și note de Alexandru

Mihăilă, București, Editura Basilica, 2009.

56. IDEM, Omilii și cuvântări, în Colecția „PSB”, reluată în serie nouă, în anul 2007, vol.

1, Traducere și introducere de Pr. D. Fecioru, text revăzut și notă asupra ediției de

Constantin Georgescu, note de Pr. D. Fecioru, Constantin Georgescu și Alexandru

Mihăilă, București, Editura Basilica, 2009.
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57. Sf. Vasile cel Mare, Omilii la Hexaemeron, Traducere și note de Pr. D. Fecioru,

București, Editura Sophia/Biserica Ortodoxă, 2004.

58. Idem, Tâlcuiri la Psalmi, Traducere şi note de Pr. D. Fecioru, Editura Sophia,

Bucureşti, 2004.

II.3. Scriitori antici păgâni
1. ARISTOTEL, Metafizica, Traducere, comentariu și note de Andrei Cornea, București,

Editura Humanitas, 2001.

2. AURELIU, MARC, Către sine Însuși, Studiu introductiv de Vasile Pârvan, Traducere de

Ștefan Bezdechi, Prefață de E. Bezdechi, București, Editura Vestala, 1999.

3. CICERO, M. TULLIUS, De finibus bonorum et malorum (Despre supremul bine și

supremul rău), Traducere, studiu introductiv și note de de Gheorghe Ceaușescu,

București, Editura Științifică și Enciclopedică, 1983.

4. IDEM, De divinatione (Despre Divinație), Ediție bilingvă, Traducere și Gabriela Haja

și Mihaela Paraschiv, Studiu introductiv și note de Mihaela Paraschiv, Iași, Editura

Polirom, 1998.

5. IDEM, Epitulae ad Atticum (Scrisori către Atticus), ed. D. R. Shackleton Bailey, 1965-

1968.

6. IDEM,Academica priora et posteriora (Academicele prime și secunde), ed. O. Plasberg,

1922.

7. IDEM, De oratore, ed. A. S. Wilkins, 1902.

8. IDEM, De haruspicum responso (Despre răspunsul haruspiciilor), Orationes, vol. 5,

ed. W. Peterson, 1911.

9. IDEM, De legibus (Despre legi), ed. G. de Plinval, 1968.

10. IDEM, Partitiones oratoriae (Diviziunea părților artei elocinței), ed. H. Rackham,

1942.

11. IDEM, De inventione (Despre invențiune), ed. E. Stroebel, 1915.

12. IDEM, De republica (Despre stat), în Opere alese, vol. II, Ediție îngrijită de Gh. Guțu,

Traducere de Aristotel Pârcălăbescu, București, Editura Univers, 1973.

13. IDEM, De natura deorum (Despre natura zeilor), ed. W. Ax, 1933.

14. IDEM, Tusculanae disputatione, ed. M. Pohlenz, 1918.

15. DAMASCIUS, Despre primele principii: aporii și soluții, Traducere, introducere și note

de Marilena Vlad, București, Editura Humanitas, 2006.
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16. DECARTES, RENÉ, Meditations métaphisiques, IV, în „Două tratate filosofice urmate de

viața și filosofia lui René Decartes”, Traducere de Constantin Noica, București,

Editura Humanitas, 1992.

17. HIERONYMUS, De viris illustribus, Patrologia Latina, vol. MPL02, ed. J.P. Migne,

1845.

18. LACTANTIUS, Institutiones Divinae, Anon. Ed. Opera Omnia, iuxta probatissimas

editiones recognita et emendata, with Arnobius and Minucius Felix. Paris, 1836.

19. LAERTIOS, DIOGENES, Despre viețile și doctrinele filosofilor, Traducere de C. I.

Balmuș, Studiu introductiv și comentarii de Aram M. Frenkian, Iași, Editura Polirom,

1997;

20. MARINI, Vita Procli, în Procli philosophi Platonici opera inedita, ed. Victor Cousin,

ediția a II-a, Paris, 1864; prima ediție 1820-1827; reeditată într-un singur volum,

Frankfurt am Main, Minerva, 1962. Prima ediție a fost tradusă după textul grec și

latin; Marinus, Proclus our sur la Bonheur, edited by H. D. Saffrey, H. P. Segonds,

Paris, Les Belles Lettres, 2002.

21. PLATON, Opere, vol. I-VI, Ediţie îngrijită de Petru Creţia și Constantin Noica, Studiu

introductiv de Ion Banu, Bucureşti, Editura Ştiinţifică şi Enciclopedică, 1974, 1976,

1978, 1983, 1986, 1989, 1993.

22. IDEM, Legile, Traducere de E. Bezdechi şi Șt. Bezdechi, Editura Iri, Bucureşti, 1995.

23. IDEM, Scrisori, traducere şi note de Adelina Piatkowski, Editura Humanitas, Bucureşti,

1997.

24. IDEM, Scrisorile. Dialoguri suspecte. Dialoguri apocrife, Traducere, introducere şi

note de Ştefan Bezdechi, Bucureşti, Editura Univers Enciclopedic Gold, 2011.

25. PLOTIN, Enneade I-VI, Traducere de Alexander Baumgarten, Vasile Rus, Liliana

Peculea, Gabriel Chindea, Marilena Vlad, Elena Mihai, Cristina Andrieş, Editura IRI,

Bucureşti, 2003-2007.

26. PORPHYRIOS, Viaţa lui Pitagora; Viaţa lui Plotin, Ediţie îngrijită de Cristian Bădiliţă,

Traducere de Adelina Piatkowski, Cristian Bădiliţă, Cristian Gaşpar, Iaşi, Editura

Polirom, 1998.

27. IDEM, Sentențe. Despre naturile inteligibilei, Traducere, note și comentarii de

Alexandru Anghel, București, Editura Herald, 2008.



33

28. PROCLOS, Elemente de teologie, Traducere de Alexandru Anghel, București, Editura

Herald, 2007. Traducere după Dodds, E. R., The Elements of Theology, Ediția a II-a,

Oxford, 1963.

29. PSEUDO-ARISTOTEL, Liber de causis, Traducere, note şi comentariu de Alexander

Baumgarten, București, Editura Univers Enciclopedic, 2002.

30. SENECA, LUCIUS ANNAEUS, Scrisori către Luciliu, Traducere și note de Gheorghe

Guțu, Studiu introductiv și note de Issac Davidsohn, București, Editura Științifică,

1970.

31. IDEM, Naturales quaestiones. Știintele naturii în primul veac, Editie îngrijită, note și

postfată de Ioana Costa, Traducere din latină de Tudor Dinu, Vichi-Eugenia Dumitru,

Ștefania Ferchedău, Lavinia Cută, Iaşi, editura Polirom, 1999.

32. IDEM, Dialoguri 1 (De constantia sapientis; De prouidentia; De ira), Editie îngrijită,

note și indice de Ioana Costa, Traducere din latină de Vichi-Eugenia Dumitru şi

Ștefania Ferchedău. Studiu introductiv de Anne Bănăteanu, Iaşi, Editura Polirom,

2004.

33. IDEM, Dialoguri 2 (Consolatio ad Marciam; De uita beata; De otio; De tranquillitate

animi; De breuitate uitae; Consolatio ad Polybium; Consolatio ad Heluiam), Editie

îngrijită, note și indice de Ioana Costa, Traducere din latină de Ioana Costa, Vichi-

Eugenia Dumitru şi Ștefania Ferchedău, Studiu introductiv de Anne Bănăteanu, Iaşi,

Editura Polirom, 2004.

34. IDEM, De beneficiis, Editie ingrijită, note și indice de Ioana Costa. Traducere din limba

latină de Ioana Costa si Octavian Gordon. Studiu introductiv de Anne Banateanu, Iași,

Editura Polirom, 2005.

35. IDEM, Scrieri filosofice alese, trad. P. Bălaşa, E. Lazăr, N.M. Năstase, S. Sterescu,

Bucureşti: Ed. Minerva, 1981.

36. Seneca / Augustin, Despre fericire / Despre viata fericită, Traducere din latină de

Ioana Costa şi Vichi Eugenia Dumitru; Note de Cristian Bădilită şi Ioana Costa,

București, Editura Humanitas, 2004.
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